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This thesis aims to analyze Jen in the Analects of Confucius with Heidegger’s 
existential ontology, which means interpreting Jen through existential ontology, and 
exploring a pre-moral foundation constructed by existential ontology for the 
Moral—Jen. Firstly, it seeks to reveal the possibility of the interpretation. Secondly, as 
Heidegger developed a series of existential presence and primordial Temporality, it 
attempts to analyze the contents of Jen in terms of Heidegger’s relevant exitencial 
structure, for example, the Authentic being-toward-death, fear of death, conscience, 
and authentic resolution, and it presents the similarity between the philosophy of 
Heidegger and Confucius. Thirdly, Confucius’s preoccupation to the True-manhood 
indicates that life itself contains a path to Human Being’ fulfillment and achievement, 
although searching for the meaning of Being isn’t what he concentrates, his ethics 
makes a difference in the field of Dasein’s existence as a byproduct, thus the third 
chapter demonstrates that Confucius’ Junzi and Xiaoren corresponds to Heidegger’s 
unauthentic and authentic existence, and the latter means a Can-be-a-Whole existence. 
Last but not least, based on Heidegger’s Temporality of Dasein and Held’s 
Temporality of Generation, the last part serves a fact that Confucius’s Jen is not 
merely limited to an individual’s own nature or life but also realized in 
Being-with-others, which includes other Dasein around and different generation. To 
conclude, it reveals a Temporal originality of Confucian moral tradition and states an 
Authentic Being-with more than Authentic Being of Dasein. 
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③
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